Proceedings of the Eastern Africa Edinburgh 2010 Conference held at the Carmelite Centre Nairobi, 26th-28th May 2009

Introduction: Dr. John Padwick
Dr. John Padwick welcomed participants to the conference and thereafter requested Dr. Philomena Mwaura the chairperson of Edinburgh 2010 Eastern Africa coordinating committee to explain the purpose of the conference. 

Dr. Mwaura explained that the conference was part of a global process forming a prelude to an ecumenical gathering scheduled for 2010 in Edinburgh to celebrate a century of Christian missions globally. Edinburgh 2010 marks a hundred years since the World Missionary Conference that was held from 14-23rd June 1910 in Edinburgh. This was an ecumenical gathering comprising Protestant and Evangelical churches and mission societies deliberating on the subject of mission in the twentieth century and the work of the churches in the mission fields. As part of the celebrations, a study process was initiated around nine topical themes deemed crucial to mission in the 21st century. The themes include:
1. Foundation of Mission
2. Christian mission and other faiths

3. Mission and postmodernities

4. Mission and power

5. Forms of missionary engagement

6. Theological education and formation

7. Christian communities in contemporary contexts

8. Mission and unity-ecclesiology and mission

9. Mission Spirituality and authentic discipleship
After much deliberation, the East African coordinating team selected theme seven, ‘Christian Communities in Contemporary Contexts’. The theme focuses on varieties of 

Christian communities as they draw on different traditions and engage with specific  contexts ( ethnic communities, urban/rural, youth, men, women, people with disabilities, class, race and the tensions they generate as they interact and the challenges they pose for mission in the 21st century Eastern Africa).
As different regions all over the world interrogate the different themes, the Eastern African region, seeks answers to the following specific questions:

1. What is the true identity of the Church?
2. What is involved in being the church in Eastern Africa today?

3. What is the responsibility of the Church in health, healing and reconciliation?

4. What responsibility does Christian mission bear with regard to ethnicity?
5. What contribution can mission make to both secular and ecclesiastical leadership?

6. What new forms of Christian communities need to be harnessed?

7. How can mission contribute to stopping the HIV/AIDS pandemic?

 It was emphasized that the goal of the conference was to generate ideas on the theme that would be published and form the Eastern Africa’s contribution to the 2010 process. It was also deemed necessary that the missiological themes be woven with praxis in East Africa today.
Dr. Mwaura further explained that the conference was planned to be inclusive in terms of Christian traditions, region, gender, age, disability, youth, academicians and mission practioners. It was thus   ecumenical representing most Christian traditions in Eastern Africa (Catholics, Anglicans, Presbyterians, Pentecostals, Evangelicals, African Instituted Churches, Baptists, Methodists etc.), regional (Kenya, Uganda, Tanzania, Eritrea, Rwanda), and had a balance between mission practioners and academicians. The youth, women, people with disabilities, older clergy and the young were also represented. It was noted that the church in Eastern Africa bears a youthful face and this is the growing edge of the Church and its future. 

Following is a summary of the papers that were presented at the conference.   

 Keynote Address: Prof. J.N.K.  Mugambi 
Prof. Mugambi, an ecumenist and Professor of Religious Studies at the University of Nairobi delivered the keynote address. In his preliminary remarks, he observed that Edinburgh 2010 is a great occasion to celebrate a century of Christian mission. He also acknowledged the presence of the   Rev. John Gatu who was among the first generation of ecumenists in East Africa and had   nurtured many on missiology. 

The following is a summary of Mugambi’s presentation.
From Mission agencies to Christian Communities
Between 1750 and 1800, a large group of mission societies were formed in Europe. Among them was the Church Missionary Society formed in 1799. It pioneered missionary work in East Africa. Today, we are no longer talking about Christian mission agencies but about Christian communities.

Mission involves application of the Bible in an analytical way. A question that is of concern here is: How deep are our perceptions and acceptance of the Christian faith?

A map of Africa shows the division of the continent between the various colonial powers, as actualized by the Berlin conference with the provision that although spheres of influence were going to be imperial Christian missions were free to move around.
Africa remains predominantly Islamic yet we keep referring to Africa as predominantly Christian. It may be the most Christian continent in the world but a quick scan of the situation indicates that North Africa and West Africa are predominantly Muslim. Mission in the 21st century needs to be thoughtful when making certain statements. It should take cognizance of the huge population of Muslims in the continent. Mission in the 21st century should also consider contemporary concerns over racial identity especially in South Africa and ethnic identity in many parts of Africa.
The Nature of Mission: Biblical Perspectives:
On the doctrine of election and the nature of mission Mugambi indicated that there are  two notions of mission – one is the notion of going out to share (out bound) and the other is one in which you invite others to come and see the glory of God (inward bound). The Old Testament has an inward bound sense of mission – all nations w ill come to Zion to see the glory of God. But there are forced perceptions – Jeremiah tells the Israelites not to lament when they go in exile, and Jonah is sent to Nineve against his wish and outsiders are expected to witness  When Jesus comes he introduces an outward bound sense of mission. The last century of mission has assumed an inward bound approach to mission. It is along the outward bound model of Christ that mission in the 21st Century needs to emulate.
Turning to the concept of Jubilee, Mugambi indicated that often Jubilee is not popular because it is not just about jubilation and celebration; it is also about correction of any injustices. It is God’s instrument of correction of imbalances and self centeredness. Comparing the New Testament with the Old Testament, Mugambi observed that while Old Testament relations are based on contract, New Testament relations are based on covenant.  Unfortunately, the concept of contract seems to be gaining currency in East Africa today as manifested in such social challenges like breakdown of marriages.
The difference between covenant and contract -according to Sacks Jonathan in Politics of Hope are:
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Jesus the author of outward mission is born in a manger away from home, with infancy in exile, trained in wilderness not in the city, first sermon in Nazareth not in Jerusalem, most of his sermons given in rural areas, leads from below not above, focusses on children and women, not professionals (Zachaeus, a tax collector represents the elite). His disciples were artisans not professionals. From Christ’s example, it would seem like homelessness is normative for mission
Pauline Insights for Sustainable Christian Mission:
Sustainable mission requires:

Conversion: This involves moving from power and influence to powerlessness and vulnerability
Conviction: This is the readiness to defend the Gospel position within and without in humility. It is important to acknowledge and appreciate other people’ positions so that you begin from what they know and build on it in mission. Mission that seeks to clear the cultures and faith of the other people’s culture in the name of evangelism is inverted. Paul begins by acknowledging what people have and not condemning it. I Corinthians 9: 16-23 is the Pauline standard on which all missionary enterprise must be evaluated. Paul did not raise any funds for his mission but instead used the resources that were available among the people. He refused to be patron or patriarch of the communities he established He did not settle.  The 20th century Christian missionaries to Africa settled and caused great havoc to mission. The temptation to settle down as we do mission is rife in the 21st century and we should be wary of it whether we are talking of Christian missionaries from Africa to Europe or vise versa. Can mission in the 20th century meet Pauline’s standard? Can we be all things to all people so that we might by the grace of God save some? Think of the Pauline standard for missionary conduct. The 20th century mission did not meet this standard; will mission in the 21st century do?

Pauline norms for sustainable mission:
According to Paul, mission should be characterized by collaboration not competition. It should be horizontal not hierarchical, inductive not deductive, local not imperial, particularistic not universalistic, villages not global, liberation not dominion, equity not charity, empathy not sympathy.
Mission is not about appropriation of Christianity by kingdoms and empires – Roman empire, Spanish empire, Portuguese empire, British empire, Russian empire, Ethiopia empire etc. Where there is distortion of Pauline standard of mission, missionaries become imperialistic, or they become civil servants. Refer to Michael Taylor - Not angels but agencies on the need to build Christian communities rather than agencies.
Christian Mission in the 21st C – Challenge:
Christian mission in the 20th Century was viewed as a relationship between the Christian world and the non-Christian world. In the 21st century, the situation is different. We have five Mission fields:
1. Pre Christian field (Africa?),
2. Nominally Christian field (North America),
3. Post Christian field (Europe),
4. Non Christian field (Asia), and
5. Anti Christian field (Materialistic).
It is important to remember that there is nothing triumphant about Christian success globally. Christians are a tiny minority even in certain parts of Africa; meaning mission fields are huge. In Asia, many remain non Christian and in Europe Christianity has declined.
Resources for Mission:
For successful mission there is need for:

1. Surplus capital – not necessarily money or material but energy/motivation as in conviction and community. There is   need for missionaries to rely on themselves and not on governments or corporate banks.

2. Freedom of movement – Do African missionaries have freedom of movement? How easy is it for an African to get visa to travel to America or Europe?
3. Biblical hermeneutics - Biblical literalism propelled 20th century movements. Today there is emphasis on liberalism which is appropriate but this should not replace literalism as certain tenets of the Bible cannot be done away with. Will Biblical reconstructivism bring new missionary impetus?
Conclusion:
Edinburgh 1910 was planned by visionary leaders. Do we have visionary leaders in the 21st Century? Will Edinburgh 2010 offer constructive criticism? Will it envisage a world free of imperialism or will it endorse globalization? What will be the demographic profile of 2010? Will it manifest the cultural complexity of the world today? 1910 was strictly for missionaries will 2010 be so strict? Will it be a conference for churches? What will be the meaning of Christ’s prayer “that all may be one”?
Edinburgh 20101 should challenge us to move from imperialistic to communitarian models of relationships.

 Rev John Gatu’s response to Prof. Mugambi:
In his address, Rev. Gatu made the following remarks:

While 1910 was a conference of outbound mission, the 21st Century missionary work must come to terms with the need for Christian communities and for inter/intra relationships. In 1968, the Presbyterian Church of East Africa (PCEA) celebrated its 65th year and from that point onwards, the church had to rethink the issue of independence in resource generation.  How was the management of the church in future going to be carried out? When the PCEA sought independence from foreign missions and introduced the theme of self reliance (jitegemea), their international partners did not take it well.  Resource inadequacy was beginning to be a big challenge and it remains a big challenge to date. Solidarity to move the Church to self reliance has not been very forthcoming and yet it is clear that management of local churches by foreign missions stifles the church. Edinburgh 2010 must be a time not so much of jubilation as of correction. Of greater importance, African Christians have to reassess the mission field afresh. We are familiar with the context in which mission is being carried out more than the foreigners and this calls us to greater commitment to mission.
Christian Identity amidst Conflicting Interests” by Prof. Laurenti Magesa

By way of introduction, Magesa indicated that his intention was to interrogate the role of the Church in Eastern Africa today in terms of its identity and social space. Identity is about differentiation so: how different is the Church from civil society?  What is the Church’s space amidst conflicting identities?
The Church has been shaped by the social environment thus the different traits within a single Church. At the beginning of the 20th century, we had colonial churches shaped by missionary endeavor which was engaged in destroying African social, cultural, economic and political structures. The three Cs (Christianization, Commerce and Civilization) drove mission in the 20th Century. These elements have remained in our churches and mark the identity of these churches. So we have continued denigration of African cultural values especially in the mainline churches. The official stand of the churches may be progressive but praxis is different. The status quo has been maintained.

African Independent Churches in spite of their weaknesses are ahead in the struggle to deal with the problem of cultural alienation in the churches. The AIC churches see to read the Bible together with the African text (African experiences) in seeking guidance to their praxis.

Churches Identity versus the Political Sphere

No Church can wholly escape a political dimension to its behavior. In Eastern Africa, the Church needs to prove its identity in the political sphere. Failure to do this, will lead to compromising its mission.  For example, during Moi’s time, the Africa Inland Church (AIC), Legio Maria Church of Africa, and World Intercession Ministry held different opinions from those of the National Council of Churches of Kenya (NCCK) in condemning poor political leadership. In fact the AIC withdrew from the NCCK.  During the last elections in Kenya, the Roman Catholic Church was divided in the middle in an unhealthy polarization thereby failing to guide the faithful in one voice. Its moral integrity was severely eroded due to the division along ethnic lines. What then was the identity of the RCC? How was it evangelizing the community when it could not differentiate itself from the civil society? What about Rwanda during the 1994 genocide? Did the Church demonstrate an intolerable stance to evil? Will the Church continue living the same way after the genocide?  In Tanzania during the Ujamaa experiment/process (1967 – 87),  did the Church raise any concerns? Did it define its identity in the context of this social policy?  In Uganda during Idi Amin’s reign, did the Church condemn the atrocities of Amin even when great church men like Archbishop Luwum were executed?
And where is the voice of the Church in the context of widespread corruption in Eastern Africa and Africa as a whole? Does the Church keep silent because it benefits from corruption for example through harambee? Has the Church considered suspending corrupt members from their community if only to prove its identity?

Christians are called to something new and the fragmentation we experience in the Church though inherited from colonial missions should be addressed, The Church should unite and provide a untied voice and action. Ecumenism is a Christian imperative. We should identify ourselves as Christians first before we identify with our own traditions (Methodist, Presbyterian, RC etc) and much more before we identify with our ethnic identities. We as Church are called to fight for justice and reconciliation and we can only attain this through ecumenism. Four things are required to fulfill mission as entrusted by Christ:

1. We have to guard jealously our autonomy (independence) from state to avoid being manipulated and compromised – we must not give the pulpit to the politicians.
2. We must make informed choices by studying the situation     to understand the African context and guided by the Biblical text make a unified decision.
3. We must be a prophetic community

4. We must engage in proactive advocacy
In so doing, we will:

1. Protect the right of the Church to speak and act for justice under the Word of God

2. Facing evil, the Church must shout until people hear and understand. There is no room for diplomacy

3. To denounce evil effectively in a mature way the Church must be aware of what is going on and so it must educate itself consistently and constantly.

4. The Church must put its institutional weight behind its position.
Advocacy must be part of the Church’s agenda from a distinctive Gospel perspective. The church must be the conscience of the nation as it was challenged by Jomo Kenyatta in the 1970s. Failure to do this, the Church will become irrelevant and invalid as Nyerere cautioned. We must act not because it is safe, not because it is popular, but because conscience says it is right.
The Church in Africa and the Dilemma between African Christian Identity and Christian Ethnic Identity by Eunice Kamaara
Kamaara explored the mission of the Church in the midst of conflict in Africa arguing that the Church has a mission to lead the way to democracy and nationhood. The article assumes that memory is important for we need to understand where we are coming from in order to understand where we are and where we are going.
The article employs a historical analysis of the role of the Church in Kenya to illustrate the role it has played in the democratization process and its consequences. 
In traditional African societies, a holistic perspective to life was in place. There was no compartmentalization. Societies were theocentric in that everything revolved around God as the creator and sustainer of the world and anthropocentric in that human beings have a central role to play in continued creation and sustenance of the earth. Individual human rights were protected but only in the context of community rights.

 Colonialism and missionary Christianity upset this balance and the consequences were, land alienation, political alienation, cultural and religious alienation and worst of all colonization of the mind. Denominational rivalry exacerbated these forms of alienation.
The post independent regimes under Kenyatta and Moi were characterized by blatant abuse of human rights and just like during the colonial era when mission Christianity was silent in the face of colonial abuses, the Church was acquiescent. The Church played it safe with occasional comments against the government but little action. It is only between 1990 and 2002 that the Church came out pro-active with the result that Moi and the Kenya African National Union (which had been the ruling party since independence) were weeded out through the ballot. The churches and other faiths came together and jointly contributed to the success of democracy in 2002.

Since 2002 and during President Mwai Kibaki’s era, the Church has behaved like the civil society and become party to the unhealthy polarization which had started with the 2005 Referendum on the draft constitution and culminated in the post election violence in December 2007. Rather than rise above their ethnic identities, church leaders took sides and thereby did not provide leadership. 
The conclusion derived from the article is that the Church in East Africa needs to reexamine its mission and be a catalyst in building Christian communities that celebrate, appreciate ad respect diversity and difference.
Sharing by Kiama Mugambi on the Nairobi Chapel

The Nairobi Chapel is a family of churches with seven congregations. It started in the 1950s and it came from the Brethren tradition. In the late 1980s congregation sought partnership with the Baptist Church and it became the Nairobi Chapel. Over the years the church has grown to 2,500 people, 8 services a week, and 5 services on Sunday

It is driven by a corporate vision underscored by three goals;
1. Desire to equip for service – leadership development

2. Commitment to outreach

3. Discipleship – Church planting
In 1990, the Nairobi Chapel reformulated its agenda to adopt a vision with specific goals to propel the Church to be in line with the national goals of development captured in the document, Vision 2030:
1. Global church planting targeting 300 first generation churches by the year 2030

2. Aggressive evangelism – a portion of the mountain a million people to Jesus

3. Personal growth and transformation (100,000 disciples) for mission
4. Missions impact – train and raise leaders for international ministry

The organization of the Nairobi Chapel is based on Brethren format where elders and lay leaders lead the church. The model of ecclesiology is between congregational and charismatic church. Currently the Nairobi Chapel has 30-40 churches.
 The church reaches out to the urban elite who may not be attracted by traditional churches and traditional models of worship. They have a unique approach to theology, an integrated approach that has 3 characteristics:
1. Practical and pragmatic -

2. Broad based (Gospel has all essential elements)

3. Cognitive – appeals to the mind

The Nairobi Chapel has a Contemporary worship style that has grown out of

3 things: Contemporary music, community engagement, and use of English as the medium of communication. It emphasizes personal confession but also community engagement.
In terms of approach to ministry, four things guide them:

1. Vision driven approach to ministry (having a common goal)
2. Commitment of every member in ministry (priesthood of all believers)
3. Leadership development - each leader leaves behind a legacy of leadership
4. Concept of partnerships with similar churches within the Nairobi churches family or outside like Nairobi Baptist churches and others in informal settlements.  For every church they plant in high income areas, one church in low income areas. They also partner with other churches globally. This church has contributed to the evolvement of innovative ways of doing mission and being church in the urban context and targeting professional youth who are sometimes left out in mainstream churches. It has managed to tap their potential and to make them not only theologically but also socially engaged.
Rev. Elijah Waititu: Youth for Christ Ministry in Mathare North, Nairobi
Waititu ministers to youth who are vulnerable to recruitment into militia groups especially in the informal settlement areas of Nairobi. He set up the ministry after the post election violence after witnessing how the youth suffered under police and militia brutality. He decided to share Christ with them and help in rescuing them from violence and death. It is a risky ministry but he is ready to face all odds due to the conviction and passion he has for the youth.
Rev Waititu: 
Greetings in the name of the Lord. I thank you for this privilege to stand here. It is a great honor. Each one of us knows what ahs brought us together. I want to say that what I have devoted myself in is risky because I have been engaging myself with the militia group. When I started this ministry last year after the PEV,
I decided to give myself to go and share Christ with the youth. Unfortunately both me and the militia have fear because people. So far, he has reached about 300 youth.
Waititu seeks to empower the youth. He has started some income generating projects through which he equips them to be self reliant. He also organizes Football tournaments for entertainment. According to Waititu the mainline and independent churches have contributed to the youth’s vulnerability to being recruited by militia groups since they have introduced them to traditional cultural teachings during church organized alternative initiation rites without adequate instruction. Since no proper follow up is made, militia groups like the Mungiki take advantage of this lacunae to recruit the vulnerable youth who are also victims of, illiteracy, unemployment and poverty. 
The emergence of militia groups in Kenya and their attraction to the youth is an indictment on the failure o the church to reach them. These groups feel ignored by the churches.
The Youth Responding to Poverty: Carmeline Otieno
Carmeline Otieno explored how the youth in the God’s Last Appeal Church, an African Instituted Church has continued to be marginalized due to poverty. She observes that not all youth migrate to urban areas in search of opportunities but some remain.  AICs like God’s Last Appeal Church has alienated the youth due to its promotion of negative spirituality, domination of leadership by the elderly and failure to respond to changes. The church is also inward looking and besides having been started by a woman, it does not allow women into its leadership. The youth are challenging church structures, breaking barriers and seeking spaces for dialogue.
Religion and Civil Society: Challenges and Prospects for Eastern Africa: Aquiline Tarimo
Tarimo argues for the need to see the mission of the Church in terms of collaboration between churches and civil society organizations for the common good, for mission can not be carried out in isolation. He acknowledges that efforts to promote social justice and human rights in Eastern Africa through local churches have not succeeded due to the lack of centers for formation, political activism, institutional collaboration and effective methodology.   
When social issues arise that require institutional statement arise, the Church is silent. This is due to several reasons:

1. Misunderstanding of the role og religion in public life

2. Misunderstanding between religions

3. Division within the churches 
4. Religion does not offer guidance in specific social issues e.g. education, constitutional making, etc.

Agents of civil society are often skeptical about religion and consider religious people to be irrational. 
Can religion be made meaningful in this century? How can religion be linked to civil society?

 Religion is a powerful tool in social transformation due to its influence on a people’s worldview. 

How can religion play a role in concrete life? Two examples suffice:

1. Localizing the church through the small Christian communities to bring transformation to secular life. Little has however been achieved because of a hierarchical church structure. This makes people loose their creativity. Administratively, the local priest controls the functions of the Christian communities.
2. Pastoral letters: They offer teachings which touch on issues affecting public life, however, the laity does not critically respond to issues raised in pastoral letters.  There are no grassroots structures to interpret the teachings. These teachings should be practical and geared towards social action.  People are not geerally formed to put ideas into action.
These examples provide a paradigm for linking religion and civil society..
An effective methodology should help build institutions to concretize the teachings. African churches need to rethink spirituality because it lacks practicality. It emphasizes the other world thus encouraging a dichotomy between the secular and the sacred. Methodology of collaboration between religion and civil society needs to be revised. Pertinent questions arise about the role of religion in the public space. If religion is not practical and intensifies disorder, it subsequently becomes irrelevant. 
.

The Credibility of the Church doing mission in East Africa by Dr. Peter Nyongesa
Nyongesa revisits the theme of the credibility of the Church in Eastern Africa which has been put to the test in the last few years. To engage in holistic and mission with integrity, the church needs to rise above partisan politics and aligning herself to the world. Regaining its credibility means, going back to the basics of the teachings of the Gospel.

Neighborhood Christian Communities as the new Paradigm for Mission by Rev. Professor Christopher Byaruhanga

Byaruhanga  addresses the issue of fragmentation of the Church in Eastern Africa and wonders what kind of Christian communities have evolved in over a hundred years of evangelization.  Is there something wrong in the way of being church in the region? He argues that the church has a responsibility to contribute to the transformation of the region by adopting new models of being church. He proposes a paradigm of Neighborhood Christian communities that are characterized by African community consciousness and Christian religious experience. The creation of neighborhood Christian communities is a concrete realization of the communitarian model of the church that transcends ethnic, racial, gender, class and other divisions.     
Christian Community as a new Strategy for youth mission by Dr. Maturu Erema

Erem addresses the challenges Christian communities in Uganda face in their mission to the youth. She argues that problems that the youth face like drugs, sex, pornography, alcohol etc are symptoms of a larger disease for key relationships are in disarray. She proposes that “community based youth mission” is the remedy for effective Christian mission to the youth. If this holds, we need to model this strategy to the current African religio-cultural context. The church has been using a strategy to reach the youth that isolates them from the world of adults. She describes the youth as “relationally retarded”, “cognitively fragmented”, and “morally handicapped”. She advocates for a dialogical interface and interaction of mission work from other continents. She concludes that a community-based youth mission will help to avoid the danger of doing mission in abstraction, leading young people to grow into mature Christian adulthood. 
Mission in a multi-faith context in Africa in the 21st Century: an Exploration of Christian and Bahai Theory and Praxis in Mission by Dr. Paul Mwangi

Mwangi explores the meaning of mission in a multifaith context and discusses the challenges the Bahai faith which is growing tremendously and targeting Christians for conversion is posing to mission theory and praxis. He argues that lack of a proper perception and practice of Christian mission has shaped the Christian landscape in Africa. Christian mission in theory and praxis does not seek to engage with other faiths and when they ever do it is not well thought through. This leaves gaps that aid evangelization by other faiths like Bahai. 
Understanding and Shifting “Mission” Paradigms: Eschatology, Time and Contemporary Realities: Prof. Nehemiah Nyaundi
Nyaundi surveys the development of the idea of “mission” as was understood by the Seventh Day Adventists (SDA) zealous evangelizers at the beginning of the 20th century whose concept of mission is drawn from eschatological views. While the doctrine of eschatology was the driving force behind mission then, the passage of time and contemporary realities have forced the SDAs to reevaluate its understanding of mission. He sees eschatology as an important component of mission for evangelization of the world in terms of proclamation is still as relevant as it was in 1910. 
Contextual Bible Studies as Missiological tool for community transformation by Rev. Dr. Gatumu

 In his presentation, Gatumu observed that, Edinburgh 1910 laid emphasis on biblical teachings. He proposes the need to do contextual Bible study as a tool in mission and for social transformation bearing in mind the complex social, economic, political, religious and cultural context in East Africa. At the time of Edinburgh 1910, he further states, Africa was depicted as ignorant and riddled with “animism”. Higher criticism of the Bible exacted no impact on the people. The report of Commission 2 urged converts to read the Bible for themselves in preparation of converts for heaven.

The Bible was taught literally and without interpretation. Edinburgh 1910 neglected the richness of African culture. Today, he suggests, a new methodology for reading the Bible is required. Contextual Bible Study is such a methodology that is community oriented. In this approach, ordinary readers and biblical scholars engage in dialogue and read the Bible for transformation. It empowers grassroots people to change their circumstances, individually and collectively through a liberational approach to reading the scriptures.   The trained scholar provides the resource for the reading of the Bible. It stipulates the expected outcome of the Bible study. This is the action plan.  Contextual Bible study entails empowering grassroots people.
Mission without Frontiers: The Virtual Church, Prof. Mary Getui
 Getui contributed her thought on how presented here thoughts on how the media has revolutionized evangelization by expanding the frontiers of evangelism and diversifying the methods.  Laptops, mobile phones, internet, computers and other media technology have revolutionaries the way we communicate. In 1910, these tools were not of critical concern. In this century we need to rethink mission in the light of the new innovations. 
In New Testament time, Paul communicated through the written word and expected the letters to reach his target audience. The SDA has virtual programmes that target the whole world. It has specific times set on secular radio stations for Christian mission. There are very many evangelists in of other churches who have websites and broadcast their services and messages through electronic and print media.
 Getui queried, what are the challenges and opportunities available for us as we remember 1910 and look forward to 2010? What could be dubbed as Christian media? Is it Church or missionary? Who is the consumer? Which needs is the media responding to? Is the media compromising fellowship? What aspect of mission is service? Counseling?

As we look at the virtual aspect of mission, where is the element of service and human touch? How does inculturaltion and indigenization happen in the virtual mission? Is mission sustainable through virtual mission? How is Africa fairing in this –with regard to access and contribution?  Borders may be open but other factors inhibit access.

1910 was about working together and since we have the virtual space without borders and frontiers, could we say that the media is playing an ecumenical role of a uniting agency?

Could we consider virtual mission as a replica of the Berlin conference where the agenda is set far away and implemented without due consideration to the consumer? -  What about individualism and privacy that are applied in the African context?

As we approach 2010, and as our minds are guided by these times, we need to reconsider a new understanding of ways of being mission. Perhaps the media is meeting the need that many are sent out – all nations are reached; but how does it challenge us in East Africa given our social, economic and political realities? Theological Education should reflect these changes. There is need for church leadership to train experts on the media.
Mission in the Changing City: Implications of Urbanization for the Future of the Church in Africa Dr. Colin Smith
In his article, Collin Smith drew out the implications of rapid urbanization on the mission of the church in the African city that calls for redefinition of what it means to be community in the city. He noted that Africa is the least but fastest urbanizing continent, with East Africa having the highest growth. Rural poverty is growing and resulting in massive migration to the city.    Pentecostal movement will be fading into the past. In this context, Pentecostal churches are growing but are likely fade into the past. But how is the Church responding to these changes since rural poverty produces massive social political and economic changes? Mbiti observes the interrelatedness between community and African identity; however, urbanization is changing this. What is the relationship between the African and urban identity? The perspective f the slum dweller is of interest to the church. Globalization has broken down the identity – religious and cultural. African society is till unable to be cohesive since the colonial impact and divisions are widened by globalization – parts of the city connecting to fiber optic cable quite  fast while  others are not and gaps are widening. Cities are also characterized by competition for the market place, and it is a place where ideas grow.
In terms of spirituality, we must learn to drink from our won wells. We need to understand the culture of the city. Can we keep returning to the rural areas to drink? What is the church of the future as exemplified by the slum? Since cities grow out of slums and slums eventually disappear, what becomes of the mission of the church if her mission is constructed mediating services to the slums?
The Complexity of Migrant African Societies and its Missiological Implications, Dr. Henry Mutua
In his article on migrant African societies, Mutua argues that modernity creates new rhythm of life and urbanization impacts remarkably on societies. He queries, to what extent has the contemporary Eastern African city been affected by the new rhythm of life? He makes the following observations;
· The city is very complex – manifested in interplay of tradition and modernity.
· The extended family links depend on rooted ness of individual families in the rural areas. The extended family lasts more among some communities

· ethnic identity and loyalty to the urban community are always competing identities.
What does this complexity mean for the church?  The Church has to respond to the complexity of the society. There is need for reflection and analysis to understand society, be proactive, engage in theological reflection, and learn from history. This complexity is an opportunity for the church to do mission as it presents growth and a needy society. There is no substitute for the Church. We need to equip leaders in an aggressive manner.
Business as Mission: Dennis Tongoi
Dennis Tongoi shared that the Church Mission Society Africa, initiated Prayer Breakfast movement to influence business people into laying their businesses on ethical foundations. In his book, Mixing God with Money: Strategies fro living in an uncertain economy, Tongoi discusses how to do business in a Christian way. 
He indicated that his first exposure to business in 2000 gave him an alternative business model. The 2008 global economic recession provides an opportunity for Christians to rethink the way they do business. Can Africa provide a new platform for economic impetus/ a new economic order?

The question is, can Africa be developed without destroying her social resources? Material wealth does not translate to happiness. Can Africa learn from the world or can the world learn from Africa?
Challenges of business in mission

The current economic crisis is a real challenge as the poor are suffering most but it provides a window for the church to provide an alternative economic order.

Capitalism is on the demise. The challenge is to reduce the gap between the poor and the rich. Christian writings on economic development are few. Christianity is silent the here and now. The pulpit has left economics to NGOs and the development department yet there is business in mission and mission in business. To teach religion without economics is classroom religion that has no impact outside the four walls of church and class.
Challenges of Business in Eastern Africa
· takes very long to register a business company

· Corruption
· unstable political environment

· Rule of law absent increasing risks of business

· Lack of markets

· Political and trade borders

· Public policy  - need for policy reforms – alternative capitalism

The opportunity is here now that we have the crisis

In 1910 there were no missionary entrepreneurs but many missionary doctors, teachers etc. We need such professionals in mission if we are to be effective in mission the 21st century. Nevertheless, missionaries like David Livingstone did introduce commerce but there was no exchange of business skills. Missionaries also collaborated with the settlers in East Africa to build the colonial economy but Africans were only laborers in the creation of this wealth. How can Christians be involved in wealth creation without compromising the Gospel values?

Rooting Mission in Popular Christian Discourse: Roho and Pentecostal communities at the grassroots, Rev. Nickta Lubaale
Nickta Lubaale, General Secretary of the OAIC discussed how Roho and grassroots Pentecostal local churches do mission noting the dynamic mission strategies that emerge from their context. Characteristics of mission feature the following:

· Space for everyone to testify

· Power of personal testimonies

· Creation of songs to deal with certain specific  themes

· Searching of scriptures in relation to what people are going through

· Listening to the voice of the people

· Recognition of the Holy Spirit

· Informal learning processes.

· There many songs that deal with existential challenges like HIV/AIDS and they contain much theology. Through testimonies, a lot comes through that inspires builds. There is expression of solidarity with the suffering and women have space to experience and express their spirituality and edify the church. They create communities that heal, protect and build. The small Christian communities become some form of government that serves and influences.
Weaknesses
Some weaknesses of these churches and their mission self- understanding include:
1. charismatic leadership is a characteristic of the churches and it can be disempowering for there can be too much  focus on leader

2. Lack of training

3. Theology may be negative – inverted and could lead to stigma especially in interpretation of HIV/AIDS.
4. They may become spaces of withdrawal instead of engaging with policy issues

5. Challenge from outside – other faiths think they are chaotic and try to organize them. How do we support and affirm AICs rather than criticize and dismiss them? There is need to reconfigure our ecumenical movement so that we do not alienate others thinking that we are at the center and others are on the margins.

Mission Initiatives in Ecumenical Disability Advocates Network ( EDAN) and WCC-Difam Study Group on Mission and Healing - Sam Kabue
Samuel Kabue, the Director o EDAN, shared about the advocacy work he is doing on disability issues locally and internationally. He also talked about the work of the WCC DIFAM study group in which he is involved.
WCC-DIFAM Study Group

  WCC-DIFAM, Study group is organized jointly by WCC and DIFAM (German Institute for Medical Mission). It is linked to the to WCC’s progrmmes on “Unity, Mission, Evangelism and Spirituality”, Justice, Diakonia and Responsibility for Creation”. It perceives itself as the successor of the WCC’s Christian Medical commission. The group consists of 10-15 interdenominational persons from different countries, cultures and different professions – medical doctors, social scientists, professors of theology etc. He noted that mission has neglected medical concerns and DIFAM and has its mission the empowerment of individuals, churches and communities, through critical reflection and sharing of resources and experiences, to take responsibility towards greater partnership in the Christian healing mission. He also shared that as a contribution towards Edinburgh 2010, DIFAM is working on a publication “Christian Communities in Contemporary Contexts from the Perspective of Healing and Reconciliation”.
Ecumenical Disabled Advocacy Network (EDAN)
 EDAN is a WCC initiative started in 1988 at the 8th General Assembly of WCC in Harare to address the concerns of people with disabilities. The mission of the Church it has been recognized includes mission to People with disabilities. EDAN seeks to encourage WCC member churches to be just and inclusive communities. It is based at the AACC but working with all the 8 regions  of the WCC churches  in Latin America,  North America, Caribbean, Middle East, Europe, Africa, Pacific and  Asia.
Areas of focus

1. Introducing disability discourse in churches – a church for all by all.
2. Introducing disabilities discourse in theological institutions – challenge of study materials but EDAN is producing them.
3.  Human rights work – UN in formulation for the Rights of persons with disabilities
4. Social concern

5. Networking with all WCC departments, UN, and other NGOS - programmes on capacity building and maintaining fellowship. 
Mission among the Nomadic Pastoralists: Experience - Fr. Joseph Ekomwa
Talking about mission among pastoral communities like the Maasai, Turkana, Oromo and Karamajong, Okomwa explained that doing mission among pastoralists is very challenging because they move from place to place in search of water and pasture. He argued that the Church has to go to the people to do mission and not expect people to always come to it. Programs have to be designed and redesigned. For example   the Africa Inland Church and Catholic missionaries went to the Turkana in the 1940s and established a mission to the nomads with little success.  While the government has introduced moving schools, the Church has barely adjusted to meet the needs of the pastoralists.
What is the experience of mission among nomads?
People are only available in the evening and the elders have allowed only women and girls and later young men to join the church. The older men have found the church divisive on account of denominational competition for converts. The elders have found it necessary to resist conversion in order to preserve the unity of the community; “You people present different versions of the same message why is that? What is wrong with your God?” The Church in Eastern Africa is in danger of fragmentation and this poses a challenge to ecumenism. There is also need for intercultural communication skills to facilitate evangelization. How do we handle mission among the nomads? Do we emphasize on community or individual concerns?

Women, Pentecostal Christianity and the Reshaping of Missiological and Theological Space in Kenya: Damaris Seleina
Seleina discussed how various categories of women ahave increasingly femininized and engendered the face of Christianity in Kenya and how this gender charisma has spilt over to the public space to contest both secular and public places. They have transcended borders to make an impact regionally and internationally. Pentecostal discourses navigate around gender issues and ecclesial participation of women.

Pentecostal landscape in Kenya

Pentecostalism has grown exponentially cutting across all classes – urban to rural but especially urban areas. Many of the Pentecostals are indigenous, charismatic, communities. Women are dominant especially in Neo-Pentecostal churches where they have carved out space for themselves.
Focusing on three women Pentecostal church leaders; Bishop Margaret Wanjiru( Jesus is Alive Ministries), Teresia Wairimu( Faith Evangelistic Ministries and Elizabeth Wahome (Single Ladies International Ministries), Seleina examines the various ministries women are involved in and the  benefits women reap by being in the churches and how they have altered perceptions of gender and transformed mission.  
Studies of selected Women Evangelists by Phyllis Ndoro
Ndoro began by describing how women were firstly marginalized in the sending of missions to Africa because they were not married. Women missionaries had to be wives of missionaries. Women were generally used for fund raising and for prayer ministry.  Eventually, they became accepted in their own right. The East African Revival which started in the 1930s in Rwanda and spread all over East Africa supported the women evangelists. Ndoro gave examples of Christian women who ministered to women and encouraged some to become evangelists. These women stood against traditions like female circumcision. The roles of these women in Christian ministry need to be told.
Advocacy and Agency in Mission: Africa Women in Mission in the 21st Century by Rev. Dr. Sicily Muriithi
 In her presentation, Muriithi discussed the work of the Circle of Concerned African Women Theologians in exposing issues that marginalize women. The Circle articulates ways of being church and doing theology that promotes gender justice, inclusion and dialogue. 
Ethical Training of Missionaries for Cross-Cultural Missions: Fr. Patrick Ryan

Patrick Ryan explored the Roman Catholic understanding of mission as articulated in three church documents that represent evolution of the Roman Catholic understanding of mission namely; 
1. Ad Gentes -  Missiovangelization (1965)
Foreign mission was western centered, reaching out to the pagan, uncivilized, primitive. This thinking was still rife in 1965. Mission is one everywhere – the general work of the church which varies depending on time and place
2. Evangelii Nuntiandi (1975) – Conscientize Church on place of evangelization – from within outard, no complacency
3. Redemptoris Missio (1990) – Different field of mission

Church in South is doctrinally very weak – revolves around a charismatic leader.
Training has to incorporate all the important categories

· Specialization lacking – age of general missionary is over

· Need for consensus on what mission is all about

Status quo of RCC has two different paradigms:

1. Focus primarily on building physical church – buildings. There is also the presupposition that mission has to be focused on some project. There should be more emphasis on sharing faith experiences. 
2. Focus primarily on promotion of Christian values and living these values.
The idea of sending missionaries from the North to the South is now changing. Mission in reverse is already happening. Formation of priests by religious congregations in the North is now shifting to Africa. For example, there is no single white student studying in Uganda, Kenya or DRC. 

Purpose Driven Mission - Dr. Mumo Kisau

Mumo in his presentation explored the importance of the Church’s mission being purposively centered on God and not being project driven. Such a mission has the following characteristics:
God centered mission = obey God’s guidance, Concrete plans with measurable goals, Clear evaluating procedures, Feedback (positive and negative) , Glory to God is the ultimate goal.

[image: image1]
· 6 Tools for planning and evaluation mission

1. Evidence of genuine faith,

2. Acts of faithfulness,

3. Helping others

4. Evidence of growth

5. Willingness to suffer for the case of Christ

6. Unity of purpose among believers

1. – Church in mission in scarcity

Way forward

1. Publication
The deadline for submission of draft full papers is end of June (30th June 2009 submit revised paper) – use edinburgh2010ea@gmail.com address.  
2. Involvement of the Churches – How do we get church leaders to be involved in preparation for Edinburgh 2010? Seek the assistance of the NCCK and the Catholic Secretariat through  their Annual conferences to create awareness on 2010; Breakfast meeting – Committee to get together and select a strategy.
3. What next for this group?
Do we meet again? Constrains - We need to find some resources to work towards it. Give committee the mandate to plan again. AYE!
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