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Introduction

Receiving mission or ‘reverse mission’ is an issue of controversy in modern mission era mainly because there are variations on the terminology and their meanings. In this article, after over-viewing of background history on receiving mission, current debates on the definition of it such as ‘receiving mission’, ‘reverse mission’, or ‘mission in reverse’ will be reviewed.  And what are implications of ‘reverse mission’ and some selective illustrations related to this trend will be also discussed. 

Through the overview on this contemporary issue, we may be aware of God’s plan to shift what we have taken for granted in our traditional view on mission by ‘radical dislocation’ of his people and make them all together join His ‘new work’ as a consequence.

Background History

In modern mission, ‘Diaspora’ has been one of the critical factors. According to Hanciles
, “since the 1960s in the post-colonial era, migrant movement has been predominantly from areas with weak economic and political systems to the centres of global dominance and advanced industrial growth.” In this movement, Christians and Christian workers have been a significant part of constituency of the migration. Adogame, in his article,
 makes a note that “the reverse-mission agenda is becoming a very popular feature among African churches” with a illustration that Tanzanian pastors commissioned in Lutheran parishes in Germany in the early 1980s. The case is also for Korean churches that migrated to North America and Europe since Korean war with various motivations like spontaneity, invitation or enforcement. They settled among ethnic communities and began to thrive with impact to local churches in their regions. A statistics estimates more than 4500 Korean churches in North America and Europe at present.

‘Reverse mission’ is arguably said to implicate “ West as a site of new religious interactions which portend long-term transformations of Western societies.”

In echoing with the religious implication asserted by Hanciles, Some affirmative movements related to ‘reverse mission’ have been launched in Western churches.  MiWCP
 reflected on Western society that had turned as mission field and in 1996 United Evangelical Mission (UEM)
 conducted a program for cooperation between German and immigrant congregations in order to “help German churches to understand and appreciate the movement of reverse mission.”(WCC, 2000) Recently many institutional churches like Anglican, Lutheran or United Reformed church in Europe have had great efforts to establish a relevant policy related to ‘reverse mission’ with their counterpart in non-Western world. Illustrations for Korean will be articulated in separate section below.

In 21st century, to transfer an initiative on mission into non-Western world has been obvious as they began to achieve missionary success in the world of which contribution may come out from incidental mission by foreign workers or migrant lay people in their network of Diasporic contexts.    

The issue of definition

Receiving mission is, in a sense, rhetoric by a Western point of view with which they conceive the idea that they “foster the welcome of non-European mission workers into Europe to join with us in our mandate to evangelistic vision.”
 

However, the term is now interchangeable with ‘reverse mission’ and its equivalence such as ‘mission in reverse’ whose nature has become more “multi-lateral rather than unilateral”
 as non-Western churches return with the Gospel to the societies to which they have been greatly indebted for the purpose of building capacity for the world mission together.   

According to my observation so far with historic background earlier, while receiving mission has been drawn by Western society, ‘reverse mission’ has been initiated by spontaneous Christians in non-Western world, like Africa, Asia, and Latin America. Therefore, there seems a gap between two parties. The former would imply more efficiency through partnership in their mission, but the latter would be more faithful to intrinsic mandate for whole world including Western society. Davie, G. says in her book 
 that “how ‘mission in reverse’ would turn the traditional relationship between Africa and Europe on its head” with a comment that “this has not happened yet.”  

On the other hand, Barbour C. has a different view
 on ‘mission-in-reverse’ as it is a way of ministry not to teach but to learn from people ministered to. For this view, people in the area of international social work respond in unison to it, saying that “A reverse mission approach… instead of teaching, preaching, and trying to convert others, is emphasized on learning, consciousness-raising, and advocating for changes…”
  

The above mentioned diversity on receiving mission may bring us in deep consideration of using the terminology in our contexts as they are varied on terms as well as meaning.

Implications on ‘Reverse mission’

Reverse wave of migration and waning Christianity in Western society in our age have far-beyond social, political or human significance particularly in Christianity history. God’s radical dislocation of his people always brought us missional implication through the Bible. Here is some missionary significance on influx of Christian migrants to Western society.

· The new Christian immigrants and their descendants come from centre of vibrant Christian growth and embody a brand of Christianity that is strongly evangelistic or conversonist. Many of them come to see themselves as “missionaries” in their witnessing on marked decline of Western churches.

· The new immigrant congregations are more attuned to religious plurality than Western Christians are. So, their capacity that can maintain effective Christian witness in the face of religious pluralism enhances their missionary capacity.
· New definition of mission-traditional ‘mission field’ now mission bases of renewed efforts to re-evangelize the secularized societies of Europe and North America.
· Migrations are impetus for missionary mobilization-call for a structural reform of the Church to grapple with the challenges of migration.
· Reverse missions brought a major shift in mission understanding, and provided better sensibilities to, and appreciation of the multi-cultural nature of Christianity in the 21st century.
· Reverse trend in missions offer the ‘old heartlands’ of Christianity a model for renewal.
Illustrations related to ‘reverse mission’ 
I would like to introduce three kinds of illustrations on the basis of my practice and observation and in terms of relationship between Western and non-Western churches in Europe. The first one illustrates how Western churches prepare themselves to receive non-Western Christians with the case of EEMA. The second one illustrates how Korean churches in Europe give impact on local churches in their regions through local partnership. The last one illustrates how ethnic churches fulfill the mandate among Diaspora groups in Europe in close cooperation with local churches.
1. How Western churches prepare themselves to receive non-Western Christians with the case of EEMA.

According to my overall observation, there are two opposite attitudes on migrant churches posed by local churches in Europe: colonial attitude (or at least reluctant business) and cooperative attitude (or more beneficial support for own sake). In many cases, the healthy relationship has not been established between local churches and migrant churches because state churches such as Anglican or Lutheran, being lack of proper policy, would not establish how to manage the situation where they are involved in relation to migrant churches. However, EEMA introduced some guide-lines, Receiving Mission Workers to Europe, “What Every Church Should Know” 
 for improving the current situation in a way of more proactive response to migrant Christian workers in Europe and the suggestions are like this. 
· Collecting background information on sending country: national culture; church culture; Theology of mission/Evangelism; family; Expectation; ministry gifts; financial support etc. Raising some useful questions: About their origin; experience of church; expectations of the sending churches; financial provision; who has cross-cultural experience in your church etc.
· Supporting the mission workers in transition: cultural mentors, family support, fellowship, links to home church, partnership in ministry, and bureaucratic support.

· Culture shock: What is culture? What is culture shock? Cultural transition, implications of culture shock, coping with transition and financial advice.

· Preparing the mission worker for re-entry: saying goodbye, processing the experience, preparing children, realistic expectations, links to home church.

With this measures proposed by EEMA, EEA(European Evangelical Alliance) also formulated a call for awareness of cultural diversity and a poor welcome for “the foreigner in our midst: hopes and fears for Europe.
 In the future, particularly in Europe, it would be inevitable for European Christians and churches to wrestle with reality of migration as mission’s mega-trend in a manner of cooperation.

2. How Korean churches in Europe give impact on local churches in their regions through partnership.
In 1970s, an influx of immigration into Europe has been accelerated by those people from the countries that have experienced colonialism. Among them, a significant group was Christians. These Christians are not only regarded as a force of planting ethnic migrant churches in Europe but also a driving force of revival among local churches. 
Korean church has been planted in Germany and the UK early 1970s for the first time. Since then, they multiplied by themselves about 200 churches in major cities in  Germany, the UK, and France for last four decades. 
Historically migrant churches grow from mono-ethnic congregation and through bicultural, finally multi ethnic or locally mono cultural church. In light of this progress, it is noteworthy to see that many Korean migrant churches have grown to contribute a part of mission in Europe as partners with local churches. 

One of the outstanding examples is Korean church partnership with International Presbyterian church (IPC) in the UK in 1980s. They comprise two Presbyteries (groups of churches): the IPC First European Presbytery and the Korean Presbytery. The Korean Presbytery is made up of 6 Korean speaking churches in Ealing, Kingston upon Thames, Reading, Kings Cross and Oxford. Each June the European and Korean Presbyteries meet together for Synod. Because of their strong bond, European Presbytery has been friendly supported by Korean Presbytery in the UK as well as in Korea.

Another example is partnership program for cooperation between German and immigrant congregation by the United Evangelical Mission (UEM) in Germany in 1998. Though the program does not aim at Korean church only, 17 Korean churches in northern Rhein-Westphalia province were member of the list in 2008 and two pastors were appointed as a committee representing the list-churches. Through this official relationship, Korean churches are making many positive contributions for local partner churches on finance and spirituality. Korean church in Germany is a typical model of how an ethnic/migrant church progresses from locally dependent community to self-sufficient and self-generative Christian body with characteristics of fervent worship and prayer, strong fellowship by dinner, rigor to be together and relevant knowledge of theological education.    
3. How ethnic churches fulfill the mandate among Diaspora groups in Europe in close cooperation with local churches.
Migrant churches are to be turned to multi-ethnic church and be a platform of incubating other ethnic churches in Diaspora environment. For example, one of the largest Korean churches in London (500 congregation) is facilitating a birth of other Asian ethnic churches as they believe to be given a heart of rigor for church planting, fervent intercession and affluence of finance for mission. Another example of Bible translation for ethnic people, I could have completed the translation of New Testament into Azeri in Iran with Azeri Diaspora Christians in Europe by support of Korean churches and a local Baptist church in London.
 

For this partnership
, there would be a lot of opportunities for European churches and mission organizations to get involved for world mission in the backyard if mutual understanding on significance of missional migration in Europe exists between Western churches and migrant churches. In fact, an invisible and incidental mission movement was driven by these migrant workers in this century. Samuel Escoba calls it “another missionary force” and “missionary from below”. It is indeed a ‘silent revival’.

Conclusion
So far, I have discussed the current issues related to ‘reverse mission’ back to Western society by non-Western Christian workers. In this discussion, I attempted to magnify the significance of missional migration to Europe by ‘people on the move’ with various motivations. And I also tried to articulate multi-lateral issues around its definitions and illustrate some examples. But due to vast nature of recent debate on ‘reverse mission’, I notice that it could not accommodate whole issues with satisfaction.  However, briefly I like to list up the following issues as residue for further discussion.

· Issue of power: related to partnership between Western churches/orgs. and migrant churches. Therefore, issue of neglecting the crucial principle of incarnational partnership.

· Issue of control of mission with finance, imperialism, and authority compared to Global South: less power, less authority and less money.

· Issue of ‘who is driver on ‘reverse mission’: migrant worker/church or local church?

· Issue of ethnocentrism and neo-colonialism in mission: could be obstacle for reverse mission.

Finally, I conclude with a quotation from Catto R.
 “So, even though I do not see mission as having been reversed as yet, …the notion of ‘reverse mission’ is not completely invalidated: it captures an observable and growing trend.”

Discussion Topic

How do we (both Western churches and migrant churches) understand ‘reverse mission’ if it is God’s new paradigm for world evangelization as well as revival of Western society by “people on the move(Diaspora)” for the next mission century?
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